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Hrvoje Gračanin and Jana Škrgulja
University of zagreb

удк: 94(497.5):"653"

REFASHIONING OF HISTORIcAL REALITY: THREE 
STORIES BY cONSTANTINE VII PORPHYROGENITUS 
AND THE EARLY MEDIEVAL HISTORY OF cROATIA

The treatise known as De Administrando Imperio (DAI), which 
usually goes under the sole authorship of its devisor and editor, the 
10th-century Byzantine emperor Constantine VII Porphyrogenitus, 
has attracted much interest of the researchers over a long time, and 
quite rightly since it is the source for the history of the majority of 
Central, Southeast and East European polities in the early Middle 
Ages. With time, the study of the treatise has moved away from the 
positivistic approach of discerning the true facts from the false facts 
cointained therein, and integrating the former into a coherent historical 
meta-narrative, while trying to account for and correct the latter. 
Due to the linguistic and rhetorical turns, historians are now bound 
to be much more aware of and concerned with the significative and 
discursive meanings of historical documents, the contexts from which 
they sprung and the purposes and functions they had.1 In keeping with 
this, the paper aims at offering a few explanatory insights into how the 
Byzantines perceived the past of the peoples on the eastern Adriatic 
and how and why the Byzantines might refashioned and/or used this 
past to correspond to the their cultural/ideological/political needs on 
the example of three stories relating to the early Croatian history. 
These are as follows: the story of the capture of Salona (DAI, c. 29, 
14-53, c. 30, 14-61); the story of the revolt of the Croats against the 
Franks (DAI, c. 30, 78-90); and the story of a saintly man by the name 
of Martin (DAI, c. 31, 42-57). More than anything else, the paper is 
designed to be a brief exercise in the possible meaning of the text or, 
more precisely, the possible meaning that these stories might have had 
for the Byzantines.

1 Cf. R. F. Berkhofer, Beyond the Great Story. History as Text and Discourse (Cambridge & 
London: The harvard University Press, 1997), especially 19-24, 70-75, 103-105.

A few remarks on the DAI and its purpose 

The De Administrando Imperio has particularly recently inspired 
a lot of debate, primarily with regard to the chapters dealing with 
the Slavic peoples on the eastern Adriatic coast and in the interior, 
narratives that tell the story about the origin and migration of the Slavs, 
whose historicity has been not only challenged but even dismissed 
in its entirety.2 This treatise - its already mentioned title by which it 
traditionally goes in the scholarly literature is inappropriate, although 
a better title Pro<v to<n i]dion uiJo<n ˚Rwmano>n, or For My Own Son 
Romanus, is also merely a convention - is actually a part of a much 
larger project instigated and coordinated by Emperor Constantine VII 
Porphyrogenitus to collect, copy and compile various texts for both 
antiquarian and practical purposes.3 The treatise offers a description of 
foreign peoples on the periphery of the Empire and provides practical 
lessons and advice on maintaining diplomatic relations with each 
of these neighbouring peoples.4 The De Administrando Imperio is 
preserved in a single manuscript that was written between 1059 and 
1081 and belonged to the library of Caesar John Doukas, brother of 
Emperor Constantine x Doukas. After it had probably spent four and 
a half centuries in the imperial palace at Constantinople it resurfaced 

2 Cf., for example, F. Borri, „White Croatia and the arrival of the Croats: an intepretation of 
Constantine Porphyrogenitus on the oldest Dalmatian history,“ Early Medieval Europe 19(2) 
(2011), 204-31, who has concluded that Constantine Porphyrogenitus „created“ the story of 
Croatian migration. nothwithstanding the farreachingness of such an argument, a critical 
approach to the historicity of what the DAI has to say in these chapters is both necessary 
and essential, cf. M. Ančić, „zamišljanje tradicije: Vrijeme i okolnosti postanka 30. glave 
djela De administrando imperio,“ Radovi Zavoda za hrvatsku povijest 41 (2010), 133-51; 
D. Dzino, „‘Becoming Slav, ‘Becoming Croat’: new Approaches in research of identities in 
post-Roman Illyricum,“ Hortus Artium Medievalium 14 (2008), 197-98; Idem, „novi pristupi 
izučavanju hrvatskog identiteta,“ Radovi Zavoda za hrvatsku povijest 41 (2009), 37-38; Idem, 
„Pričam ti priču: ideološko-narativni diskursi o dolasku hrvata u De administrando imperio,“ 
Radovi Zavoda za hrvatsku povijest 41 (2010), 153-65.
3 B. Beaud, „Le savoir et le monarque: le Traité sur les nations de l’empereur byzantin 
Constantin VII Porphyrogénète,“ Annales. Économies, Sociétés, Civilisations 45(3) (1990), 
551-2. 
4 Beaud, „Le savoir et le monarque,“ 552; J. howard-Johnston, „The De administrando 
imperio: A Re-examination of the Text and a Re-evaluation of its Evidence About the Rus,“ 
in Les Centres proto-urbains russes entre Scandinavie, Byzance et Orient: Actes du Colloque 
International tenu au Collège de France en octobre 1997, ed. M. Kazanski et al. (Paris: P. 
Lethielleux, 2000), 304-8, 318-21. Cf. A. Kaldellis, Ethnography After Antiquity. Foreign 
Lands and Peoples in Byzantine Literature (Philadelphia: University of Pennsylvania Press, 
2013), 87-93, for a view on the DAI as part of the Byzantine ethnographic tradition.
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again in Corfu in 1509 when it was copied by a humanistic scholar 
named Antoine Eparque or Antonius Eparchos.5 no author from the 
Byzantine period ever mentioned the treatise, which makes very likely 
the assumption that the document was of private character and that it 
only became public in the 16th century.6

The fact that the De Administrando Imperio was a restricted 
document is of primary importance when trying to understand its 
purpose and the function it might have had in promotion of the imperial 
political and ideological discourse. That is to say, since the document 
obviously did not have a wider dissemination, it can be argued that its 
purpose was not to convince and assure the Byzantine public, political 
enemies and rivals, or even the neighbouring peoples who are the 
main subject of the treatise, in the Byzantine political and ideological 
supremacy. In other words, its „clear political purpose to construct 
(accentuated by h.G. & J.Š.) the historical rights of the Byzantines 
over the areas of their political interests“, as it has been quite recently 
stated,7 seems not to be entirely to the point. Much more to the point is 
the emphasis that the Byzantines did not need any additional proof of 
their legitimate hegemony and rights beyond the fact that they thought 
themselves as Romans and that they perceived their polity as a direct 
continuation of the Roman Empire.8 To be sure, Constantine went a 

5 G. Moravcsik, „Critical Introduction,“ in Constantine Porphyrogenitus, De administrando 
imperio, ed.  Gyula Moravcsik, transl. R. James heald Jenkins (Washington: Dumbarton 
Oaks, Center for Byzantine Studies, 19672), 16-7; Beaud, „Le savoir et le monarque,“ 552; 
howard-Johnston, „The De administrando imperio,“ 304-5.
6 The assumption of confidentiality was first proposed by R. James heald Jenkins, „General 
Introduction,“ in Constantine Porphyrogenitus, De administrando imperio, ed. G. Moravcsik, 
transl. R. James heald Jenkins (Washington: Dumbarton Oaks, Center for Byzantine Studies, 
19672), 13-4, with Moravcsik, „Critical Introduction,“ 32. Cf. also Beaud, „Le savoir et le 
monarque,“ 552; howard-Johnston, „The De administrando imperio,“ 305. L. I. Conrad, „The 
Arabs and the Colossus,“ Journal of the Royal Asiatic Society, ser. 3, 6(2) (1996), 171, has 
remarked on two Byzantine chroniclers, George Kedrenos and John zonaras, as „derivative 
from Theophanes and Constantine Porphyrogenitus,“ which has spurred howard-Johnston 
(ibidem, n. 10) to say that Kedrenos and zonaras had „acess to the text (sc. of the DAI) in the 
twelfth century,“ pointing also out to a personal communication by Conrad about Conrad’s 
belief that the DAI did not remain for long a restricted document. however, this is only an 
assumption that cannot be corroborated.
7 D. Dzino, „Local knowledge and wider contexts: stories of the arrival of the Croats in De 
Administrando Imperio,“ in Byzantium, Its Neighbours and Its Cultures, ed. D. Dzino and K. 
Parry (Brisbane: Australian Association for Byzantine Studies, 2014), 94. See also Kaldellis,  
Ethnography After Antiquity, 89, who says that the DAI was compiled from various materials 
that „were meant to bolster Byzantine imperial hegemony over client states, especially in the 
Balkans and Caucasus“.  
8 J. Shepard, „Soldiers, missionaries and diplomacy under Gibbon’s eyes,“ in Edward 

bit further and offered „supplementary grounds“, as one scholar has 
put it, for asserting Byzantine suzerainty over the former territories 
of the orbis Romanus, using stories which narrate how the Roman, 
i.e. Byzantine authority (actual or moral) was restored following the 
collapse of the Roman rule.9 These „supplementary grounds“ are 
equally telling of the Emperor’s own perception, which he wanted to 
convey to his son, of the place various peoples and polities have or 
should have in the contemporary Byzantine world-system. Thus the 
De administrando imperio is perhaps better understood as a product 
of the Byzantine ideological-political notions and not the work that 
should propagate them to a wider audience. The Emperor may have 
had in mind to impress his own sentiments of the Empire’s grandeur on 
his son and inspire pride in him of the accomplishments of Romanus’s 
grandfather Leo VI and grand-grandfather Basil I in improving the 
Empire’s position after so many territories had been lost since the 
antiquity, with an eye on how to retain the newly found hegemony.10 
To this effect, the treatise was also devised as a compilation of 
various materials that could be used for negotiations and diplomatic 
squabbles. The document is relatively complex and sophisticated and 
its heterogenity reflects the sources used, i.e. a variety of written and 
oral materials, as well as shows a design, even if it appears sometimes 
confusing to a modern knowledgeable reader who can easily detect an 
apparent sinchrony of chronologically disparate events and outright 
legendary elements.11

Gibbon and Empire, ed. R. McKitterick and R. Quinault (Cambridge: Cambridge University 
Press, 2002), 95. 
9 Shepard, „Soldiers, missionaries and diplomacy,“ 96-97, the quote from 98. For the use of 
myths of origin and legendary elements as political-ideological vehicles in the DAI, cf. also B. 
A. Todorov, „Byzantine Myths of Origins and Their Functions,” Studia Slavica et Balcanica 
Petropolitana 2(4) (2008), 64-72; P. A. yannopoulos, „histoire et légende chez Constantin 
VII,“ Byzantion 57(1) (1987), 158-66. 
10 Cf. Shepard, „Soldiers, missionaries and diplomacy,“ 91, 92-3. 
11 Beaud, „Le savoir et le monarque,“ 553-4; Shepard, „Soldiers, missionaries and 
diplomacy,“ 98; howard-Johnston, „The De administrando imperio,“ 306-9, 319-21. For 
possible sources of the DAI and viewpoints from which the text was compiled, see also 
Kaldellis,  Ethnography After Antiquity, 89. Tibor Živković has recently suggested that the 
source of information for the chapters relating to the Croats and Serbs may have been an 
otherwise unknown and lost papal source called De conversione Croatorum et Serborum; cf. 
„An Unkown Source of Constantine Porphyrogenitus, Byzantinoslavica 68 (2010), 129-43; 
„Constantine Porphyrogenitus’ Source on the Earliest history of the Croats and Serbs“, Radovi 
Zavoda za hrvatsku povijest 42 (2010), 117-31; „Sources de Constantin VII Porphyrogénète 
Concernant le Passé le Plus Ancien des Serbs et des Croates“, Byzantina Symmeikta 20 (2010), 
11-37; De Conversione Croatorum et Serborum. A Lost Source (Belgrade: Institute of history, 
2012). Be that as it may, it can also be conjectured that such a source would draw heavily from 
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The stories and their contents

Let us now turn to the chosen stories wrought with legendary 
elements. The first story taken into consideration relates about the 
capture of Salona and is narrated in two versions in separate chapters. 
The first account (DAI, c. 29, 14-53) starts with an assertion that the 
Romani (˚Rwma~noi), that is, the inhabitants of Dalmatia brought from 
Rome, once possessed the territory extending as far as the Danube 
and, at one point, crossed the river and, unexpectedly for both, came 
upon the Slavs who are also called Avars. Since these were unarmed 
they overcame them, took booty and prisoners and returned. From 
that time the Romani established two alternating garrisons, serving 
from Easter to Easter, and, on a preordained day (the Great and holy 
Saturday), they would start from Salona to the frontier pass called Klis 
and then advanced to the river. This exchange of garrisons went for 
years until the Slavs/Avars, having concluded that the Romans would 
not stop coming against them, decided to lay ambushes for the Romani 
who crossed the river, attack them and defeated them. Then, using a 
stratagem (they carried arms and standards and military insignia of 
the Romani), they successfully passed through the pass at Klis and 
conquered Salona. The Slavs settled there and subsequently began 
making raids, destroyed the Romani and took possession of their 
lands, whereas the Romani escaped to the coastal cities which they 
possess even today. The story is retold in the next chapter (DAI, c. 
30, 14-61). It starts with an introductory sentence on how the Slavs 
took the province of Dalmatia from the Romans (now they are called 
˚Rwmai~oi). As in the previous account, on which is entirely dependent, 
Salona is the mustering point for troops - a force of cavalry12 - and 
they would be dispatched to keep guard on the Danube against the 
Avars (the Slavs have disappeared from the picture) who lived on the 
far side of the river where now are the Turks, i.e. the hungarians. 
The force of cavalry crossed the river to investigate and found the 
women and children of the Avars, while the men and youths were on a 

reports by local (in this case, presumably ecclesiastical) informants, which is, for all intents 
and purposes, very much the same as the usual assumption that Constantine Porphyrogenitus 
obtained his material in form of reports made by local Byzantine informants.
12 For a remark on this force of cavalry in a historical setting, see F. Curta, „horsemen in Forts 
or Peasants in Villages? Remarks on the Archaeology of Warfare in the 6th to 7th c. Balkans“, 
in War and Warfare in Late Antiquity, ed. A. Sarantis and n. Christie (Boston & Leiden: Brill, 
2013), 809-811. Živković, De Conversione Croatorum et Serborum, 104, makes conncetion 
with the information from the Notitia dignitatum about Dalmatian horsemen stationed in 
Pannonia.

campaign. The cavalry made their women and children prisoners and 
carried them off to Salona. The Avars returned and discovered what 
had happened, but did not know who was responsible and decided to 
wait. In due time, another garrison was dispatched from Salona and 
ventured to repeat the feat of their predecessors, but were defeated: 
some of them were slain, and the others taken alive. The survivors 
were interrogated and the Avars discovered from whence they came 
and decided to go there themselves since they took a fancy of their 
homeland. They dressed in the captives’ clothes, took the standards 
and the rest of insignia and made for Salona. They arrived at the time 
when the garrison was bound to return from the Danube (the Great and 
holy Saturday), the bulk of the army hid, while the ones wearing the 
uniforms of the Dalmatians and riding their horses rode in front and 
tricked the citizens of Salona who opened the gates and let them in. 
These then seized the gates and signalled the army that was hidden to 
enter the city. They killed everyone in the city, conquered Dalmatia 
and settled there.

The second chosen story relates about the revolt of the Croats against 
the Franks (DAI, c. 30, 78-90). The Croats of Dalmatia were subject to 
the Franks as they had been in their own country before (meaning the 
land beyond Bavaria, where it is said that the Belocroats live now, who 
are subject to Otto I, king of Francia or Saxony, and are on friendly 
terms with the Turks, i.e. the hungarians, DAI, 30, 61-63, 71-75). The 
Franks treated the Croats brutally killing their infants at the breasts 
and fed them to their dogs. Due to this, the Croats revolted and slew 
their Frankish princes. A large army marched from Francia against 
the rebels, and the another one, but the Croats prevailed after a seven-
year fight and destroyed all the Franks with their leader Kotzilis.13 
From that time the Croats are said to be free and autonomous, and they 
requested and received the holly baptism from Rome in the time of 
their prince Porinos.

The third story relates about a saintly man by the name of Martin 
who came from Francia that lies between Croatia and Venice in the 
time of the Croatian archon Terpimer, father of the archon Krasimer 

13 Kotzilis is the Greek rendering of the name Chozil, which is the abridged form of Cadolah, 
the name of the duke of Frankish Friuli, against whom Liudevit complained to Emperor Louis 
the Pious before rebelling, cf. h. Wolfram, „The Image of Central Europe in Constantine 
VII Porphyrogenitus,“ in Constantine VII Porphyrogenitus and his Age. Second International 
Byzantine Conference, Delphi, 22-26 July 1987, ed. A. Markopoulos (Athens: European 
Cultural Center of Delphy, 1989),  11. Živković, De Conversione Croatorum et Serborum, 
130, opts for the identification of Kotzilis as Kotzil (i.e. Kocel), son of Pribina and the dux of 
Lower Pannonia centered in Mosapurc (Moosburg, modern zalavár).
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(DAI, c. 31, 42-57). he was clad in the garb of a layman and is said 
to have wrought miracles. he was sick and his feet were amputated 
so he had to be carried everywhere he went. he confirmed upon 
the Croats the command of the most holy pope, i.e. the one that 
they would never make war on a foreign country, and pronounced 
a benediction similar to the one that the Croats received from the 
pope, i.e. that they might be protected by the God if foreigners, i.e. 
pagans attack their country. That is why neither the galleys nor the 
cutters of the Croats make hostile expedition against anyone unless 
first being attacked. They use their vessels to engage in commerce, 
sailing from one city to another, along the eastern Adriatic as far as 
Venice.

The stories in their contexts

The first story seem to reflect two traditions, one that belonged to 
the inhabitants of the Dalmatian costal towns (the ˚Rwma~noi) - this 
was also told by Thomas the Archdeacon of Split in the 13th century 
in his Historia Salonitanorum atque Spalatinorum pontificum - and 
the other that, in its core, belonged to the Byzantine imperial discourse 
(the ˚Rwmai~oi), but, in the continuation (DAI, c. 30, 67-71), when 
it touches upon an active role of the Croats in destroying the Avar 
rule, it reveals its possible embellishment with elements that may have 
originated within the Croatian elite.14 The inclusion in the narrative of 
the active role of the Croats in overthrowing the Avars may also signify 
the wish of Constantine Porphyrogenitus, whose rewriting hand is 
clearly discernible,15 to add to the point of having the Croats as logical 
allies as well as his historical rationale (missing from the chapter 29) 
of how the Avar rule in Dalmatia was put to an end (cf. also c. 31, 
17-20). Furthermore, he obviously equated with a strong purpose the 
Romans of old, the ̊ Rwma~noi, with the more recent Romans of the east, 
i.e. the Byzantines, the ˚Rwmai~oi.16 In Constantine’s rendering, the 
enemy responsible for the destruction of the Roman rule in Dalmatia 
are the Avars who accomplished this after taking the Dalmatian 
capital through a deceit (nevertheless, he apparently counted the Avars 
among the Slavs, since in the opening lines to chapter 30 he speaks 

14 Cf. Dzino, „Local knowledge and wider contexts,“ 96-8. 
15 Cf. howard-Johnston, „The De administrando imperio,“ 322-3. 
16 howard-Johnston, „The De administrando imperio,“ 323. 

of how Dalmatia was taken by the nations of the Slavs, c. 30, 6-8).17 
Whereas it may be deduced from the narrative in chapter 29 a hint 
of responsibility of the Romans themselves for the invasion against 
Dalmatia, since they are shown as provoking the „unarmed“ Slavs/
Avars to action18, Constantine tells the story of usual military actions 
(reconnaissance and raids) against the enemy territory and the sole 
motivation of the Avars for the invasion finds in their wish to seize a 
new land of which they took a fancy. On balance, both accounts appear 
to have been design to explain additionally the Byzantine imperial 
claims as the Dalmatian Romani, who are said to be descendents of 
the Romans transplanted by Emperor Diocletian from Rome (c. 29, 
1-7, cf. also c. 31, 11-14), are equated with the ˚Rwmai~oi in chapter 
30, and the Croats are shown as the Byzantine agents in bringing down 
the illegitimate rule of the Avars.

The second story might reflect some preserved memory of the 
rebellion of Duke Liudevit of Lower Pannonia, who is not mentioned 
in the DAI, against the Franks in 819-822.19 One can conjecture that 
the Southpannonian Slavs, faced with the scorched-earth tactics of 
the invading Frankish armies or the circumstances after the crushing 
of the rebellion, may have escaped to Dalmatia and transferred their 
ill war-time experience to the Dalmatian Slavs. The Franks were, 
no doubt, villains from the refugees’ perspective, and perhaps the 
Dalmatian Slavs may have been sympathetic to their plight. One 
possible explanation is that, with time, the experience was fused in a 
different story that was appropriated by the Dalmatian Slavs, i.e. the 
Croats in the DAI rendering, and wrought with biblical symbolism: 
the Franks commit atrocities against children which is a crime against 
God (one has to remember only the herod the Great story), and seven 
is a magical biblical number, a sign for completeness and perfection, 
for God’s mercy and blessing. Thus the war lasted seven years since, 
after its completion, the perfection was reached and God’s blessing 

17 howard-Johnston, „The De administrando imperio,“ 323 believes that Constantine may 
have retouched the draft in chapter 29 by introducing the glose „who are also called Avars“ 
after the word Slavs and once calling them Avars. 
18 Also noted by Živković, De Conversione Croatorum et Serborum, 107-8.
19 For the narrative of the Liudevit’s rebellion, cf. h. Krahwinkler, Friaul im Frühmittelalter. 
Geschichte einer Region vom Ende des fünften bis zum Ende des zehnten Jahrhunderts (Wien 
et al.: Böhlau Verlag, 1992), 186-92; C. R. Bowlus, Franks, Moravians, and Magyars. The 
Struggle for the Middle Danube, 788-907 (Philadelphia: University of Philadelphia Press, 
1995), 60-71. Živković, De Conversione Croatorum et Serborum, 128, believes that such an 
image of the Franks originated either in Croatia following the expulsion of the Franks (after 
875) or in Italy (after the death of Emperor Louis II in 875).
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received in the form of freedom. however, elements of the story could 
have been easily transformed to suit Constantine’s views and needs 
firmly rooted in Byzantine political ideology: the Franks are indeed 
villains par excellence and they forfeited every right of overlordship 
over the Croats. This explanation appears to be in correlation with the 
information from the DAI that the Croats from Dalmatia possessed 
themselves of Illyricum and Pannonia, areas that correspond to the 
Principality of Lower Pannonia, and had independent archonts there 
(c. 30, 75-78).20 What Constantine seems to have wanted is to stress 
how unfit are the Franks as rulers and that their claims to Pannonia 
and Dalmatia are additionally void on the strength of such a strong 
disqualification. To be sure, the Franks are the only nation in the DAI 
who are accorded a special status,21 but Constantine’s inclusion of 
such narrative elements would seem to suggest that he was also intent 
on conveying an image of the Franks as brutish barbarians.

The third story plays on the holly men and wonder workers motifs 
which are characteristic for Middle Ages. Whether or not Martin really 
existed is beside the point here.22 What is important is that the Croats 
are depicted as peace-loving Christians who obey the pope, appreciate 
saintly persons and never fight unless provoked. They do not engage, 
for example, in piracy but travel around on the Adriatic as merchants. 
Since it is further stated that the archon of Croatia was always subject 
to the emperor of the Romans, i.e. Byzantines, and never to the prince 
of Bulgaria (c. 31, 58-60), the story may have been designed to show 
once more how useful would be to maintain the alliance with the 
Croats.23 Considering that the story must have been a part of the local 
knowledge, it may also be seen, at least from Constantine’s perspective, 
as pointing to means of how the Croats could be persuaded, or even 
played, to conform to Byzantine interests. The same may also be 
said for the previous story of Frankish attrocities. And in this part of 
20 For a discussion, cf. hrvoje Gračanin, „‘Od hrvata pak koji su stigli u Dalmaciju odvojio 
se jedan dio i zavladao Ilirikom i Panonijom’. Razmatranja uz DAI c. 30, 75-78,“ Povijest u 
nastavi 6(1) (11) (2008), 67-76. 
21 DAI, c. 13, 114-119, with G. Page, Being Byzantine. Greek identity before the Ottomans 
(Cambridge: Cambridge University Press, 2008), 45. 
22 P. Komatina, „O hronologiji hrvatskih vladara u 31. glavi spisa De administrando imperio,“ 
Radovi Zavoda za hrvatsku povijest 42 (2010), 92-4, has recently identified Martin in the DAI 
with Martin known from a donation deed by Croatian prince Trpimir. See also Živković, De 
Conversione Croatorum et Serborum, 70-73.
23 Cf. F. Curta, „Emperor heraclius and the Conversion of the Croats and the Serbs,“ in 
Medieval Christianitas. Different Regions, “Faces,” Approaches, (Mediaevalia Christiana 3), 
ed. T. Stepanov and G. Kazakov (Sofia: Voenno Izdatelstvo Publishing house, 2010), 128-9.

the world, the Lower Danube region and the Eastern Adriatic, these 
interests in Constantine’s own time were warding-off of the Bulgars24 
and keeping the Adriatic Sea safe for naval activities. Moreover, such 
stories of stratagems, cruel deeds, saintly persons and the like would 
naturally have an appeal for a reader. Thus their inclusion may also be 
taken as a sign of Constantine’s personal reading tastes and interests 
as well as disclosing his attempt to enrich and make more interesting 
the DAI’s cumbersome narrative to its intended reader, the emperor’s 
son Romanus.25

concluding remarks

As it has already been pointed out, when dealing with the De 
Administrando Imperio, the method of traditional historiography 
was to try to extract reliable information from various stories 
contained therein, explain the obvious discrepancies and illogicalities, 
detect what would be the historical „truth“, and fit it in the modern 
historiographic meta-narratives. This is surely still valid for certain 
types of information, but, in general, misses the point of the DAI as a 
narrative in its own right, however loosely and sometimes even clumsy 
knocked together, with its own purposes and ideological goals that are, 
to some extent, even personal. As has recently been formulated, it is 
impossible to discern historical truth in these stories, or to view them, 
in present form, as representing ancestral traditions, but they cannot 
be regarded as completely invented. They were all removed from their 
original local contexts, where they surely served various functions, 
and then integrated into a new narrative within specific contexts and 
given new meanings.26 Thus, as it has also been pointed out, it is much 
more appropriate to analyze such stories as indicative of Byzantine 
notions, views and aims than to treat them as a reliable evidence for 
the perceptions, stored within the collective memory, that the Empire’s 
neighbouring nations had about their distant past.27

24 howard-Johnston, „The De administrando imperio,“ 321, has concluded that the material 
on the Avars used by Constantine seems to have been readapted with the view on the Bulgars, 
whereas Borri, „White Croatia and the arrival of the Croats,“ 230, also believes that the 
emperor might have thought of the Croats as good allies against the Bulgars.
25 howard-Johnston, „The De administrando imperio,“ 312, also mentions occasional 
anecdotes included in the narrative of the DAI as likely to incite Romanus’s interest. 
26 Dzino, „Local knowledge and wider contexts,“ 100. 
27 Todorov, „Byzantine Myths of Origins and Their Functions,” 71.
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Summary

It is needless to stress that the De Administrando Imperio or On the 
Administration of the Empire, udoubtedly the most famous work that 
carries the name of Emperor Constantine VII Porphyrogenitus, offers 
a real abundance of material that can be scrutinized on different levels 
and with various reasearch goals and objectives. In many respect, as 
it has been recognized a long ago and reiterared many times since, the 
De Administrando Imperio is the narrative for the reconstruction of 
the earliest history of the Slavic principalities in southeastern Europe. 
It provides the unique information and a particular perspective. And it 
brings forth legendary elements that, with its elusive nature, constitute a 
genuine challenge when tried to be fit into a scholarly historiographical 
discourse. This paper aims at presenting and discussing three examples 
of the legendary elements found in the De Administrando Imperio and 
relating one way or the other to the early Croatian history, namely, the 
story of the capture of Salona that is narrated in two separate chapters 
(DAI, c. 29, 14-53, c. 30, 14-61), the story of the revolt of the Croats 
against the Franks (DAI, c. 30, 78-90), and the story of a saintly man 
by the name of Martin (DAI, c. 31, 42-57). The stories will be first 
treated as narrative texts, i.e. they will be subjected to the narratological 
analysis, and then to the historiographic analysis. An attempt will 
be made to (re-)interpret the content and meaning of the stories, the 
role that they might have had in the collective memory, and how and 
why they might have been refashioned and/or used to correspond to 
the Byzantine cultural/ideological/political needs. The last is stated 
bearing in mind that the stories cannot be so easily dismissed as mere 
literary ploys, invented traditions and ideological-propagandistic tools 
for wider dissemination since the De Administrando Imperio seems to 
have been, for all intents and purposes, a secret document not intended 
for general public

 

     


