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foreWord

Human settlement of landscape raises the question of marking the landscape with one’s own religion. Changes of 
religious systems or their coexistence documented in the landscape raises further questions, particularly those pertaining 
to broader socio-cultural phenomena and dynamics. Even if such processes are not documented in written sources, they 
could often be recognized in toponyms, folklore, archaeological finds and in contemporary religious practices. 

Keeping this in focus, the Institute of Archaeology organized the 3rd International Scientific Conference of Mediaeval 
Archaeology, entitled Sacralization of Landscape and Sacred Places. The Conference took place on the 2nd and 3rd June 
2016, at the Archaeological Museum in Zagreb, Croatia.

This is the third in a series of conferences designed to thematise mediaeval archaeology. However, for this third con-
ference we have conceived a much broader framework – our intention was to stimulate an exchange of experiences and 
knowledge among participants with different research perspectives and disciplines and from different geographic areas 
and chronological periods.

As many as 74 participants took part in the conference, coming from Croatia, Hungary, Estonia, Slovenia, Romania, 
Latvia, Bosnia and Herzegovina, Serbia, Italy, Czech Republic, Germany and Iran. All in all they contributed a total of 57 
presentations. 

Introductory plenary lecture “Sacral spatial arrangement of landscape” was given by prof. dddr. Andrej Pleterski, Rese-
arch Advisor at the Research Centre of the Slovenian Academy of Sciences and Arts in Ljubljana, Slovenia.

The Conference was divided into the following panels: Human and sacred landscape: paradigms; Traces of sacred sites: 
prehistory; Myth in landscape; Sacred place - the arena of religious discourses; Social realities in the sacralization of space; 
Narratives and practices in the sacralization of space; Reading of holy places and sites in Islamic tradition; Traces of sacred 
sites: antiquity; (De)Sacralizations: spatial biographies; Christian spatial symbolisation. 

Most of the presenters at the conference readily adapted their presentations into papers. This publication presents 
analyses of sacred landscape from the perspective of: archaeology, folklore, ethnology, cultural anthropology, literature, 
architecture, history, art history, mathematics etc., and at the same time covers the period from prehistory, through an-
tiquity and Slavic period and the Middle Ages to the modern period and contemporary times. In addition to this, it also 
compares different processes from different regions and times, by and large from Europe.

All the contributions were separately reviewed by carefully selected experts from the international academic com-
munity according to their particular discipline or research perspective. By publishing a book in English, we have tried to 
provide to the authors the widest visibility in the international scientific community.

I would like to thank once again all the participants of the conference for excellent cooperation, as well as to the in-
stitutions that helped make it a great success. Special thanks are reserved for the reviewers of individual papers and the 
proceedings on the whole for their effort, expertise and contribution, as well as for the colleagues from the Institute of 
Archaeology for their help in the organization of the conference and the publication of these proceedings. We are grateful 
also to the Archaeological Museum in Zagreb for their support in the organization of the conference.  We sincerely hope 
that the contributions gathered in this publication will encourage colleagues from various scientific disciplines, especially 
researchers of younger generations, to engage further with the sacralization of landscape and sacred places.

Juraj Belaj
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SILVIjA PISk

Our Lady of Garić

The Pauline monastery of The Blessed Virgin Mary on the Moslavačka Gora mountain range (known as the Garić Pauline monastery 
or White Church) is the oldest Pauline monastery in present-day Croatia. Already in 1257 the documents mention the border with the 
hermits on Moslavačka Gora, and in 1273 there is first mention of The Blessed Virgin Mary’s monastic church.  The Pauline monastery on 
Moslavačka Gora was active, at the latest, until 1540s, when, due to Ottoman threat, the monks moved their archives and, most proba-
bly, abandoned the monastery. In historical sources, the Moslavina Pauline monastery church is always defined as ecclesia beate virginis 
or ecclesia beate Marie virginis. Likewise, the Garić monastery is defined as claustro beate virginis de monte Garig, apart from the source 
from the year 1510, in which the monastery is defined as beate virginis de annunciacione sub Garyg. Besides the main altar consecrated 
to the Annunciation of the Blessed Virgin Mary, the monastery church had at least four more altars. 
This work shows that the mentioned church was a place of pilgrimage, particularly on Marian feasts, and one of its largest celebrations 
was the Feast of the Annunciation, when the great annual fair was held in front of the monastery. This work will also analyze obtaining 
indulgences for visiting and donating to Garić church, with special emphasis on the individual donations to the altar of the monastery 
church.

Key words: The Pauline monastery of The Blessed Virgin Mary on Moslavačka Gora, Pauline monasteries, Croatia, Middle Ages, Garić, 
Moslavina, churches

IntroductIon
The foundation of Pauline monasteries in Croatia had already begun in the middle of the 13th century. The Pauline 

monastery of Blessed Virgin Mary at Garić (on the Moslavačka Gora mountain range) was most likely one of the first Pau-
line monasteries in medieval Slavonia.1 It is certainly the first one on modern Croatian territory and, since the year of the 
foundation of the Dubica monastery is very questionable,2 it might have been the first in medieval Slavonian territory.

The border with the hermits who lived on the Moslavačka gora had already been noted in 1257, confirming the existen-
ce of a hermitage on the location of the Pauline monastery on Moslavačka gora (Codex diplomaticus 5 (1907): 54, hereafter 

1 The Moslavačka gora range bore the name of Garić in medieval times. Today, the Garić toponym is only linked with the Garić castle. However, one 
should consider the fact that the link of this monastery with the Garić toponym has also become solid so it is also acceptable to call the monastery the 
Pauline monastery on / at Garić, bearing in mind that Garić represents Moslavačka gora. Because of all of this the terms „Garić Pauline monastery“ 
and „Moslavina Pauline monastery“ are being used at the same time (after all, it is the only Pauline monastery in the Moslavačka gora area and in 
Moslavina itself). Another legitimate name for this monastery would also be „Bela crkva“ („White church“), because the remains of the Pauline 
monastery were noted under that name on maps. That name obviously came to existence because the memory of the Pauline monks, whom people 
often called „white friars“ was passed from generation to generation among the local populace.

2 The unfounded opinion that the monastery of Blessed Virgin Mary in Dubica was founded in 1244 after the behest of duke Coloman, but that there 
were hermits in the area earlier is prevalent within Croatian historiography.  Allegedly, duke Coloman brought hermits to help stamp the Bosnian 
Church out. However, the opinion of Ante Sekulić that it could not have been their mission, because at that time Pauline monks/hermits were not 
doing any preaching and that these are the fabrications of later writers, is justified. Lelja Dobronić even doubts that the monastery was founded so 
early (before “the monastery of Blessed Eusebius of Esztergom”) and believes that it is more appropriate to believe that only the foundations for the 
future monastery were laid in 1244. She also believes that King Stephen V’s document from 1270 testifies that no monastery organization existed 
as the hermits were not represented by a prior, but that only viri religiosi heremite commorantes circa liberam villam Dobycensem were mentioned. 
It is interesting that Gregorius Gyöngyösy stated in his Vitae fratrum that the Dubica monastery was founded by brother Iskvirin at the end of 13th 
century, like the Remete monastery, but he discredited himself by locating Dubica in Dalmatia. Gyöngyösi 1988 c. 15, 49.; Hungarian historiography 
also doesn’t believe that the Dubica monastery was founded already in 1244 (Cf. Bertović 2014: 72).  

Scientific paper
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CD).3 The monastery church of The Blessed Virgin Mary was mentioned already in 1273. That is, the content of the docu-
ment bears witness that a certain Ladislav, in order to save his soul, donated two vineyards to fratribus sancti Augustini de 
Gresenche apud ecclesiam beate virginis (CD 6, 55, 56).

The monastery attained the rank of vicariate at the beginning of 15th century, and shared jurisdiction over the Pauline 
monasteries in Slavonia with the Remete monastery in Zagreb. The Moslavačka gora Pauline monastery was active until 
the 1540’s at the latest when, due to the Ottoman threat, the monks moved the archives and most likely abandoned the 
monastery. Even though attempts were made to rebuild the monastery, it was never rebuilt and, thanks to its good lo-
cation, it remained undisturbed until the beginning of archaeological excavations in 2009. The archaeological research is 
being continuously undertaken by Tajana Pleše from the Croatian Conservation Institute. Every new season brings surpri-
sing results. For example, the original late medieval floor was found preserved with visible burial places in the monastery 
church, walls several meters in height were excavated, the altar bases were found, Gothic entrance portals, sacristy door, 
tombstone, etc. (Pisk 2011: 176-179; Pleše 2010; 2013: 9-31).

The Pauline monastery of Moslavina was founded at the three-border junction of medieval administrative areas of 
Gračenica (later Bršljanovac as well)4 and Garić (which were a part of the Križevci county since the middle of the 14th centu-
ry) along with the Moslavina feudal property.5 It had properties in both administrative areas and bordered the Moslavina 
feudal property during its entire existence. 6  

The monastery was situated on a rectangular plateau crossed by creeks which merge into the Kamenjača creek 
downstream,7 in a hidden valley of the Debelo brdo hill in the Moslavačka gora range. In the surrounding areas, there were 
already the castles of Garić, Moslavina, Gračenica and Bršljanovac located in the middle of the 13th century, along with the 
eponymous settlements, and the number of surrounding settlements (and castles) grew over the years.

From today’s perspective it’s in an inacessible gorge in deep woods, far from settlements and roads, but we should 
take the enormous change of the area’s topography into consideration, along with traffic routes. The choice of the location 
suited both the hermits’ tendency to choose the more hidden locations and the common Pauline practice to place mona-
steries in valleys between hills, near water, not far from the regional roads and at most one hour’s walk of distance from the 
surrounding settlements (Fülöpp-Romhányi 2000: 152-156). The monastery had excellent traffic connections with all the 
nearby areas and, since there were roads leading both to Slavonija and Hungary, along with those leading to Čazma and 
Zagreb, a Pauline monk from Moslavina could have easily undertaken a trip to any destination he wished.8

3 “[…] inde rivulus idem ducit superius versus orientem ad heremitas.”
4 The properties gathered around the Bršljanovac castle were set apart from the Gračenica administrative area to form a special district already at the 

beginning of the 14th century (Compare: Pisk 2013: 120, 121.; 2009: 42, 43).
5 Garić, Gračenica and Moslavina were adjacent areas whose development can be followed using sources from the middle of the 12th century onwards. 

They covered the area of the Moslavačka gora and its surroundings between the rivers Česma, Ilova, Lonja and the Sredska creek and at the middle 
of the 13th century their borders even included territories across these rivers (to rivers Toplica, Pakra and Sava). It is impossible to claim anything 
with certainty about the administrative division of these areas before the 13th century because the sources remain silent about that. Garić belonged 
administratively during the mid-13th century to the Somogy county, then it was an independent administrative area (marked both as a county and 
a district) and finally, in the second half of the 14th century fell under the jurisdiction of the enlarged Križevci county. Apart from belonging to the 
Somogy county, the same processes occurred in Gračenica as well. Moslavina developed differently from the neighboring areas because the nobleman 
Makarije ruled its entire area already at the end of the 12th century. His successors bore the title “de Monoslou”. Moslavina spent the entire high and 
late medieval period exclusively as a feudal property, set apart from other administrative areas (Cf. Pisk 2011).

6 Most monastery properties were, however, located in the Gračenica area (later Bršljanovac as well) and they were mostly situated facing from the 
tops of the Moslavačka gora towards the Lonja river. More about that in the chapter about monastery properties (Cf. Pisk 2011).

7 The Moslavačka gora range is full of creeks, some of which weren't marked on maps and sometimes even the local populace doesn't agree about 
their names. Opinions about the waters surrounding the monastery complex are also divided. Pleše believes that it's a bend of the Kamenjača creek 
along with too manmade channels from the western and the northern side, an opinion shared by Z. Horvat. Bedić believes that those are unnamed 
creeks which flowed into the Kamenjača creek, while Hirc, accompanied by a local guide, wrote that those are Perušići creeks. There is indeed a part 
of the Moslavačka gora nearby which the local populace calls Perušić (Bedić 1995: 106.; Hirc 2002: 289, 290.; Horvat 1989: 100).

8 The main transport routes in medieval times usually went over Garić. Garić would be reached from the direction of Čazma and then the path would 
lead further to Moslavina, Sisak, Ivanić and Zagreb. Roads lead from Garić to Bela crkva and Gračenica as well and there was a transport route heading 
to Garešnica and further on into Slavonija. There was also a road/path from the Moslavina settlement to Čazma and most likely to Gračenica. The 
entire area of Garić, Gračenica and Moslavina had great road connections. All the settlements, forts, churches and the monastery were connected 
by paths. A few roads leading towards the Pauline monastery of Moslavina were noted and there were surely more. Documents until the end of the 
14th century, for example, bear witness that a path lead from the square in Gračenica towards the monastery and that a path lead from the church 
of St. Martin in Bršljanica there as well, and confirmation that the monastery was linked to the Garić castle by a big road can be traced to as early as 
the first half of the 15th century (for more details concerning the Garić monastery see: Pisk 2011).
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GarIć monastery church and altars
The church of the Moslavina Pauline monastery was always marked within the sources as ecclesia beate virginis or ec-

clesia beate Marie virginis. The monastery at Garić was also marked as claustro beate virginis de monte Garig, except in 1510, 
when the monastery was definied as the monastery beate virginis de annunciacione sub Garyg (HDA, Pavlinski samostan 
Garić, fasc, 3. nr. 50.; Mályusz 1935, doc. 471). Since it’s a document written by the Garić vicar inside the monastery itself, its 
credibility cannot be doubted so we can reliably claim that the main altar was dedicated to the Annunciation of the Lord.9  

According to Lelja Dobronić, the main altar of the Garić church bore the statue of Mary that was transfered to the Fran-
ciscan monastery in Kloštar Ivanić (due to Ottoman threat). In the middle of the 18th century Izaija Gasser painted it on the 
altar painting of the Our Lady of the Holy Rosary.10 The monastery church was destroyed in World War II but a depiction 
of that painting dating from 1939 was preserved in the Croatian Academy of Sciences and Arts’ sound archives (Dobronić 
1998: 74-76). 

Apart from the main altar, dedicated to the Annunciation to the Blessed Virgin Mary, the monastery church had at least 
four other altars according to available written sources,11 dedicated to St Helen, St Paul the Apostle, the Holy Virgins (Ca-
therine, Dorothy, Ursula and Barbara) and an unnamed one. Female saints, according to available information, dominate 
the Pauline church of the Blessed Virgin Mary in Moslavina, but, unfortunately, it is not known how and why the titulars of 
the altars were chosen, if their choosing was carried out only by donors (builders of the altars) or by monks. 12 Archaeolo-
gical research (2009-2016) has shown that it was five altars in church and two altars outside the church (Pisk 2017: 93-99; 
213-217).

The altar of St Helen (18 August) was mentioned in 1404.,13 also during the donation (Lukinović, A., Povijesni spomenici 
zagrebačke biskupije, Vol. 5, 233, 234, hereafter MHEZ; Mályusz 1932a, doc. 62).  Banus Paul of Pécs had the altar of St Paul 
the Apostle (29 June) built on the right side of the shrine,14 and it was donated in 1408 to save his soul and the soul of his 
sister Margaret (MHEZ 5, 314, 315; Mályusz 1932a, doc. 77).15 In 1409, Paul Csupor donated the altar of Holy Virgins and 
Martyrs, St Catherine (25 November),16 Dorothy (6 February)17 Ursula (21 October)18 and Barbara (4 December).19 The condi-

9 The Annunciation or the Annunciation of the Lord (lat. Annuntiatio) is a Catholic celebration commemorating the event when the archangel Gabriel 
announced to the Blessed Virgin Mary that she would conceive Jesus by the Holy Spirit. The holiday is celebrated on the 25th of March (Rebić 2002: 
623).

10 The painting depicts Mary holding Jesus in her right arm, a pigeon and some little angels float above their heads and underneath them stand St Dominic 
and St Catherine. The depiction matches the time of its making.

11 To elaborate, 544 documents written on parchment and paper were preserved and stored within the Pauline monastery of Garić collection. Apart 
from documents written during the monastery's activity, the oldest of which comes from 1256, there are also two documents from 1745 and 1746 
concerning the attempts to revive this monastery (comp. Pavlinski samostani - vodič; Bućin, Pandžić 2007: 17-37). Most writings that were preserved 
are of legal character, pertaining to properties, which enabled the monastery to prove their claims to various properties; various deeds of donations 
and privileges and their transcripts, contracts and wills. Likewise, a large part of the documents pertains to various court files, like complaints, ap-
peals, subpoenas, investigations and verdicts. Some of the documents have no direct connection to the monastery, but those are mostly documents 
belonging to the local populace, as the monastery was used to store documents and valuables. To manage these materials more easily, a registry 
called Elenh was compiled as aid in 1786, when the all the Pauline properties were seized.

12 It is difficult to guess if it’s a peculiarity of the Garić monastery because of the disproportionate number of altars (e.g. Lepoglava had but one altar 
until the beginning of the 16th century) and an absence of information about the number of altars and the titulars (apart from the main ones) of the 
other Pauline monasteries of Slavonia. A larger amount of information exists only for the Remete monastery, where it's known that, apart from those 
that weren't named, there were altars dedicated to the Blessed Virgin Mary, the Dormition of the Mother of God, the Assumption of Mary and the 
Holy Cross. According to archaeological research only the Moslavina monastery had, among the Pauline monasteries of Slavonia, two additional altars 
other than the main one inside the shrine (Pleše 2010).

13 St Helena, „Saint Helena of the Cross“ (cca 257.- cca 336.), the mother of Emperor Constantine the Great is the protector of miners and treasure 
diggers and she is evoked to help against lightning and fire, but to find lost objects as well. Her holiday is celebrated within the Western Church on 
August the 18th and she is depicted iconographically with an emperor's crown and a model of a church, along with a cross and nails (see Gorys 2003: 
195-197; Badurina 2006: 327).

14 St Paul the Apostle is a protector of theologians, the Catholic press, tentmakers and weavers. He is usually depicted with a sword and a book (or a 
scroll) in his hand, along with three springs. His holiday is, along with St Peter's on June 29th (see Gorys 2003: 305, 306; Badurina 2006: 484, 485).

15 ... altare beati Pauli Apostoli in monasterio gloriosissime dei genitricis Marie de monte Garigh per jam dudum intrantibus a parte dextra sanctuarii 
constructum dotare volentes... 

16 St Catherine of Alexandria (around 289 – around 307), a martyr, the protector of girls and virgins, students, teachers, philosophers, lawyers, wheel-
makers, potters, millers, bakers, leatherworkers, shoemakers and barbers. She helps with all maladies, but especially with maladies of the head and 
the tongue. Her holiday is celebrated on November 25th. She is usually depicted with a crown on her hed, a palm tree, a book and almost always with 
a wheel. She may also be shown with her head cut off (cf. Gorys 2003: 211-213; Badurina 2006: 354, 355.; Rebić 2002: 432).

17 St Dorothy of Cappadocia (late 3rd century), a martyr and helper in lethal danger and wrongful accusations. She is the protector of brides, women in 
labor, gardeners, flower sellers, brewers and miners. Her holiday falls on February 6th and she is usually depicted like a virgin with a palm tree and a 
sword, surrounded with fruit and flowers, with rosers in her hair. She is sometimes shown alongside a pyre and a burning torch (cf. Gorys 2003: 109; 
Badurina 2006:  234, 235).

18 St Ursula (5th c.), martyr, protector of the Ursulines, youth, married people, female teachers, cloth merchants and many towns, along with the univer-
sities of Vienna, Coimbra and Sorbonne. Her feast falls on October 21st and iconographically she is depicted as a young woman with a crown holding 
an arrow, palm or a Crusader flag in her hand, sometimes spreading her cloak over virgins. Cf. Gorys 2003: 370, 371.; Badurina 2006: 609.

19 St Barbara (3th c.), martyr, she helps with easy death and she is called upon for aid during fires, storms, fevers and the bubonic plague. She protects 
miners, villagers, architects, carpenters, roofers, stonemasons, blacksmiths, butchers, cooks, moulders, bell-ringers, hatters, firefighters, undetakers, 
along with artillery, fortifications, armies and prisoners. She is depicted in elegant clothes with a chalice, sacramental bread, a sword and a fortress 
with three windows. Her feast falls on December 4th (cf. Gorys 2003: 67-69; Badurina 2006: 157).
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tion of the donation was that mass would take place daily at that altar for his health and the health of his cousins (Mályusz 
1932a, doc. 82; MHEZ 5, 320, 321). The unnamed altar’s construction was ordered by the son of Stephen Csupor, John. It 
was built in 1391 or even earlier but the date of its construction is unknown as is its location and whom it was dedicated to, 
because it is only mentioned during its builder’s donation, which had, as condition, daily memorial services to be served 
on that altar (CD 17, 335, 336). Was the unnamed altar perhaps the altar of St Helena, or the altar of Holy Virgins that was 
donated by John’s nephew Paul Csupor, or was it dedicated to some other saint? It’s impossible to ascertain. However, 
taking into consideration the claims of Pauline researchers that Pauline monasteries were becoming “family monasteries“, 
it is possible that the Holy Virgin ś altar was the Csupor family’s altar.20

Feasts and celabratIons In GarIć monastery
Apart from the usual feasts required by the rules of the Pauline order (especially the feast of St Paul the Hermit and St 

Augustine), Marian feast days were mainly celebrated  at the Pauline church of Moslavina, especially Annunciation, then 
the Nativity of Mary,21  the Assumption of Mary22 and Visitation (HDA, Pavlinski samostan Lepoglava, fasc. 21. nr. 15.; Mályu-
sz 1925, doc. 53).23 On the aforementioned Marian feast days, the monastery of Garić would become a place of pilgrimage, 
which is confirmed by the document of the Roman Curia from March 1471. According to that document, vicar Stephen of 
Garić contacted the Roman curia regarding permission to give indulgence. The Roman Curia (in the time of Pope Paul II) 
allowed the vicar of Garić in March 1471 to give 100-day indulgence to all those that visit the church during feasts celebra-
ted by the Garić church (particularly the Marian feast days) and help with the repair of the buildings and procure church 
supplies (HDA, Pavlinski samostan Lepoglava, fasc. 21. nr. 15.; Mályusz 1925, doc. 53).

It is not known exactly who had received the 100-day indulgence after giving donations to the monastery church and 
it remains unknown how much they had donated. But, the amounts were probably different depending on which social 
group the donor belonged to, like with other donations. Also, the documents don’t reveal if the pilgrims were granted 
indulgences that they could use in their otherworldly life or if they had, on the contrary, visited the church without hidden 
agendas.

An especially great celebration happened around the time of Annunciation when a great annual fair took place in front 
of the monastery. It took place either on Annunciation day (celebrated on March 25th) or just before it. The fact that the fair 
existed is explicitly confirmed by a document from 1439. To elaborate, at the beginning of May 1439 the Pauline monks 
of Garić filed a complaint in front of the Captol of the Chapter of Čazma against Barnaba, a piper from Ramačin Dol who, 
along with the serfs of Gaspar, the son of Stephen Csupor, violated the freedom of the monastery by taking weapons from 
the salesmen at the fair just before Annunciation day, in front of the monastery doors (HDA, Pavlinski samostan Garić, fasc, 
3. nr. 50; Mályusz, 1933, doc. 271).

Unfortunately, the conditions for participating at the fair are unknown. Taking for comparison the preserved urbarium 
of the Pauline monastery in Streza,24 it can be concluded that the Paulines had the right of first choice for certain things 
sold at the fair. According to the Streza urbarum, it is only known that the vilici had the right of first choice for pots sold at 

20 For 14th and 15th century “family monasteries“ see:  Fülöpp-Romhányi 2000: 146.
21 The Nativity of the Blessed Virgin Mary (Navitatis Beatae Mariae Virginis) is celebrated on September 8th and is also called Mala gospa (The Little 

Lady) (Rebić 2002: 819).
22 The Assumption of Mary (Assumptio beate Mariae Virginis) is a feast celebrated on August 15th, aslo called Velika Gospa (The Great Lady) (Rebić 2002: 

991; Badurina 2006: 613, 614).
23 „..in nativitatis, annunciacionis et assumptionis beate Marie virginis, visitacionis eiusdem Marie ad Helisabeth et ipsius eeclesie dedicacionis festivita-

tibus et celebritatibus.” The Visitation of the Blessed Virgin Mary is a feast commemorating her visit to her cousin Elisabeth, celebrated on May 31st. It 
was instated by the Franciscans in 1263, and made obligatory within the Catholic Church only from 1570, but this document from 1471 bears witness 
that the Paulines were celebrating it even earlier (Rebić 2002:  724).

24 The urbarium of Streza from 1477 is preserved under the title Registrum super privilegiarum omnium possessionus claustri fratrum heremitarum de 
Streza in the Croatian Academy of Sciences and Arts archives. It was published for the first time in original form by Ivan Krstitelj Tkalčić, and Josip 
Adamček dedicated a work within the Kultura pavlina u Hrvatskoj (The Pauline culture in Croatia) to it, even though he is pretty subjecitve, while an 
extensive objective analysis was performed by Mira Kolar Dimitrijević. It is the oldest urbarium from northern continental Croatia, but also the only 
urbarium that witnesses that the Pauline monkse were managing their properties similar to a secular property. According to that the Paulines, ie., 
their prior, was acting as a landowner. The urbarium is split into two parts, the actual urbarium and the list of properties, while the urbarium itself 
consists of six parts – about the revenues of the properties; about the villages and the serfs' settlements that fall under the monastery's rule; about 
the ninth given to the monastery by winemakers; about the monastery forests and their revenues; about the fields, meadows and vineyards that were 
cultivated by the monastery itself, the so called allodium; about the freedoms that are granted to certain subjects and about the contracts that were 
made with foreigners who came from abroad about their land usage (Comp.: Krstitelj Tkalčić 1903: 201-219.; Adamček 1989: 48-50.; Kolar Dimitrijević 
2003: 103-123).
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the fair.25 They were required to show the chosen pots to the Pauline monks, however, who retained the right to take a part 
of the pots. A similar practice likely took place at Garić as well.

the sanctIty oF the GarIć church and monastery
It’s interesting that, apart from the small incident at the fair with the taking of the weaponry, no robbery was noted 

around the Garić monastery church. Of course, we don’t have all the sources available, but many were preserved and yet 
we still have only one single incident in front of the monastery. Likewise, we have preserved notes on numerous cases of 
violence towards the Garić serfs and the monks themselves, but all those incidents occured outside the monastery.26

So, for example, documents speak very frequently about incidents by the Holy Trinity chapel in Lubena in the Dubrava 
province.27 The Pauline monks of Garić held, before 1386 (CD 17, 5), the Holy Trinity chapel in Remetinec in the Dubrava 
province where, a feast wasn’t noted, admittedly, until the 15th century. They shared jurisdiction over that chapel with the 
Pauline monks of Remete. However, in several occasions during the 15th century, the Pauline monks of Remete came into 
conflict with the surrounding parsons, and particularly with the parson of Lubena because of this chapel. Those conflicts 
happened mostly due to the parson’s appropriation of the donations and alms gathered during feasts in the Holy Trinity 
chapel and because of various thefts that took place at the feasts (Mályusz 1927, doc. 17, 18, 38, 39, 63, 104, 161). A docu-
ment from 1506 states, again, that the vicar of Garić represented the Holy Trinity chapel while asking the bishop of Zagreb 
to move the feast from this chapel to the parish church of St Nicholas in Tučenik (Lubena), because the gathered folk fre-
quently caused quarrels and because murders were committed too (Mályusz 1927, doc. 165). 

Also, the case of desecration of the Pauline monastery in Bakva (which has an incomparably smaller fonds of preserved 
documents) was noted. Several men broke into the Bakva monastery in 1479, pursued the monks, ripped the hoods of 
their heads, desecrated the monastery graveyard within the monastery walls and the monks saved their lives by locking 
themselves in the monastery church. Of course, the „burglars“, were later excommunicated (Adamček 1970: 90; Dočkal, 
AHAZU  XVI 29a.4: 38 - 48; Mályusz 1925, doc. 29-34). 

We don’t have similar examples preserved concerning the Moslavina Pauline monastery and church, on the contrary, 
even king Sigismund of Luxemburg respected the sanctity of this place. Sigismund was in dispute with the Pauline monks 
of Garić because they refused to deliver to him the chests that were stashed in the church sacristy by the nephews of the 
late unfaithful prior John of Palisna (Palisna’s main property was in the immediate vicinity of the monastery),28 Iohanes 
crucifer i Mykota.29 Inside the chest, guarded in the sacristy, were the charters of the Priory of Vrana, royal valuables and 
the chartes of the royal notary Lorand. The chest was to be opened in front of Sigismunds’ emmisaries and the charters of 
Vrana and the valuables would be given to the king, and other chapters to Lorand (CD 18, 352–353). 

Even though Sigismund was in the immediate vicinity of the monastery (he spoke to them in Kutina) and certainly 
could have broken into the monastery church to take what’s his, he contacted, in December, the Father General of the 
Pauline order and appealed to him to mediate between him and the Pauline monks of Garić, seeking the handover of the 
charters. In mid-January 1399 the Chapter of Čazma witnessed that Egidius, the prior of Garić, delivered the chapters, after 
the orders of the king and the Father General of the Pauline order, to Lorand, the assignee and the nephew of magistrate 
Nicholas, the chapters regarding Nicholas’ properties, which were deposited in the monastery by his late brother John, a 
Hospitaller (CD 18, 400–401, 410). 

25 The vilici of Streza had the right to pick one pot from each wagon on the annual fair in front of the monastery on St Margaret’s feast. The vilici managed 
villages owned by the monastery and were a kind of a link between the serfs and the priors/vicars (i.e. the Pauline monks). According to the Streza 
urbarium the prior chose the vilicus, usually on St George’s Day, among the more reputable men of the village. If the vilicus performed his services 
well, i.e. was faithful to the monastery and caring for the peasants he could perform that duty for a longer period, but, nevertheless, the prior would 
listen to the potential complaints about the vilicus on each St George’s Day and would accept or dismiss them. The duty of the vilicus was to control 
the peasants on the fields, both their work and their proper behavior (Kolar Dimitrijević 2003: 115, 116).

26 For example, in 1416 the suns of Peter called Kastelan, Ladislav and Adam had, through their familiars and serfs, beaten to death a Garić monk on his 
way to the vineyard and bound and kidnapped another Pauline monk. They imprisoned and tortured him at their homestead. In 1463, the monastery 
manor house at Kosovac was attacked and death threats were made to the vicar and two monks that found themselves there. That same year the 
Csupor serfs tried to kill monks within a forest, where they had taken an axe from one of them, as it was their forest (HDA, Pavlinski samostan Garić, 
fasc. 4. nr. 50.; fasc. 5. nr. 20.; fasc. 6. nr. 18, 19, 21.; Mályusz 1932a, doc. 131, 1932b, doc. 20, 1934, doc. 344, 346, 348).

27 For ubication of Lubena see: Cepetić 2015.
28 For John of Palisna (Ivan Paližna) see: Kukuljević 1896: 1-80.; Peričić 1971: 252-279.; Dobronić, 1984: 172-183.; Budak 1989: 57-70.; 2001: 283-290.; 

Hrvoje Gračanin 2011: 237-268.
29 John inherited the title of Prior of Vrana, while Nicholas was the Duke of Ostrovica. In 1392, they were both imprisoned by Vuk Vukčić, seeking to 

improve relationships with Zadar and win it over for Ladislaus of Naples, and asked that they surrender both castles to Stephen Dabiša, the King of 
Bosnia, but they were soon both freed and in charge of the aforementioned castles. Nicholas was captured by the Ottomans in 1395, but he returned 
from captivity and lived on Sigismund’s court as aulae regiae juvenis. John was removed from the position of prior in 1395 and appointed as Bela’s 
preceptor. In 1396 he confirmed some old freedoms for the populace of Ivanec and is considered to be the founder of modern Ivanec.
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Even though King Louis I of Hungary is considered within historiography as the biggest benefactor of the Pauline order, 
a title which he has won for himself by transfering the bones of St Paul the Hermit to the order’s headquarters (Bencze 
2000: 174) and by spreading the Marian cult, the Pauline monastery of Moslavina flourished during the time of king Sigi-
smund of Luxemburg. The church was obviously redecorated, new altars were built and the Garić monastery was eleva-
ted to the rank of vicariate and shared with the Remete monastery supervision over hermits brothers in Slavonia (HDA, 
Pavlinski samostan Garić, fasc. 4. nr. 11.; Mályusz 1932a, doc. 110). The Pauline monks of Moslavina enjoyed great favor both 
from king Sigismund himself and his wife, Barbara of Cilli. Sigismund enabled them quick judicature and the possibility 
of constant complaints at courts, about which he was always personally informed (HDA, Pavlinski samostan Garić, fasc. 
4. nr. 41 i 47, fasc. 5. nr. 20, 48, 49 i 50.; Mályusz 1932a, doc. 142; Mályusz 1932b, doc. 145, 201; Mályusz 1933, dok. 228, 229 
230). Sigismund bore the Garić Pauline monastery at the Council of Constance, when he mediated with Pope Martin V 
for confirmation of privileges Garić possessed (Mályusz 1932b, doc. 163; MHEZ 5, 535-537).30 Sigismund stayed on several 
occasions in the immediate vicinity of the monastery and he might have also visited it, especially during the „Palisna case“. 
Queen Barbara also in her time owned the nearby Garić castle and gave privileges to the Pauline monks from there (HDA, 
Pavlinski samostan Garić, fasc. 4. nr. 5.; Mályusz 1932a, doc. 103). We can but ponder if, travelling the roads that passed by 
the monastery, she stopped and bowed to Our Lady of Garić in the monastery church.

Instead oF a conclusIon
Sources claim that the Garić monastery church was a place of pilgrimage, particularly during Marian feast days and that 

the biggest feast was on Annunciation day, March 25th. Even though there are no written traces, many must have appe-
aled to Our Lady of Garić in times of hardship. Also, judging by the plenitude of donations for salvation of the soul, Mass 
offerings and donations in wills to the monastery and the monastery church, from the lowest classes of the society, to the 
dukes of Slavonia and bishops of Zagreb, the Garić Pauline monastery and the church of the Annunciation to the Blessed 
Virgin Mary were an important and popular factor in the religious lives of individuals in the late medieval Slavonija.

30  For Pope Martin V see: Steimer, Parker 2001: 97, 98.
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dapest. 

Lukinović, A. (ed.), 1992, 1994, i 2004, Povijesni spo-
menici Zagrebačke biskupije, Vol. 5, 6, 7, Kršćanska 
sadašnjost, Arhiv Hrvatske, Zagreb (MHEZ).

Mályusz, E. 1925, A szlavóniai és horvátországi középkori 
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